Anthropology and #Metoo: Reimagining Fieldwork.

Tanya J King!
David Boarder Giles!
Mythily Meher?

Hannah Gould?

1 Deakin Uniyersity, Australia

2 University of Melbourne, Australia

4 Seabird Court, Indented Head, VIC, 3223

tanva.king@deakin.edu.au

0427889917

This is the author manuscript accepted for publication and has undergone full peer review but has
not been through the copyediting, typesetting, pagination and proofreading process, which may
lead to differences between this version and the Version of Record. Please cite this article as doi:
10.1111/TAJA.12371

This article is protected by copyright. All rights reserved


https://doi.org/10.1111/TAJA.12371
https://doi.org/10.1111/TAJA.12371
https://doi.org/10.1111/TAJA.12371
mailto:tanya.king@deakin.edu.au

DR. TANYA J KING (OrcidID : 0000-0001-7418-2343)

Article type "__: Original Article

Anthropology and #M eT oo: Reimagining fieldwork
TanyalJ. KingYy David Boarder Gilé's Mythily Meher, Hannah Gould
1 Deakin University, Australia

2 Universityof Melbourne, Australia

Correspondence
TanyaJ.King

Email: tanyaking@deakin.edu.au

ABSTRACT

#MeToo dealsn the everyday ambiguous and intersectional, providing a space for discussion of
the grey areas of sexual propriety. Since 2017, when the term was mobiliseduspdygiache

US entertainment industry, other industries have undert@akeramination of their own practices
and normsln this papekve consider the implications of this political moment for the discipline of
anthropology, and specifically the idef‘the field’ in the context of anthropological trainimy
Australia. We_argue that fieldworkis tacitly, and sometimes explicitly, fetishiseloly
anthropologistasa transformative domain which the normative rulesf gendered interaction
are temporarilyssuspende&ufavour of fruitfully engaging informants. Drawing on Bourdie
argue thatthe field” (the methodological and symbolic spaise)‘field’ (adomain of recognition)
that junior anthropologists enter with the expectation that they will saffarnecessary part of
their initiation, placing some PhD studeatsan enhanced risk of sexual violend&e reflect on

the attitude of anthropologisis fieldwork aspart of a professional illusio, a beliefthe value of
‘playing the game’ that limits our capacityto modify our methodologyo makeit safer for

neophytes antb reimagine a more just discipline.
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Manis an animal suspend&dwebs of significance he himself has spun.

— Clifford Geertz, The Interpretation of Cultures, 1973, p. 5

Author #1

| satin the pub, talking with a middle-aged local man about the commercial fishing yddstr
was not a fisherman himself, but he was part of the community | had ndbvégugto research
as part oimy’PhDin anthropologylt was Tuesday: localiight. Everyone was several beers
deep, or more, and the bubbles of conversation were begitmbeypunctuated with sprays of

laughter and splashes of enthusiastic expletives. myaompanion slid his arm around me.

| immediately stiffened but did not vocally object. | was tryingnake a good impression,
trying to fit inpas—l believed—a good anthropologishould. | feared thaif | made a scene, or
evenobjected politely or moved away, | might somehow be ddingwnrong. By ‘it’, | meant
‘fieldwork’. My gut reaction, as a feminist, wasunequivocally decline thean’s advancesAs
an anthropologist, howexemy understanding of theules of thegame’ decreed that | should be
opento all experiences that occurred within the venerated spadeegield’. And so, paralysed
by competing imperatives, | said nothing.

Two local women, obviously sensingy discomfort, caméo my rescuey telling the maro
‘bugger-off andte proposition someone his own ageddn ¢ think either were aware of the
particular ‘rules’ of anthropology, and they were they certainbjidn 't fetishise them as | did. |
wish | couldsay'this was the last time | contortedy bodyto reflect the demands dfre field’
eventhough they deviated frommy—simultaneously heldbeliefs about how men and women
should interacin an Australian country towim 2001.

Nearly twerdecades later, th&18Too movement has mainstreamed debates about sexual
propriety and,the ability of powerful cadte subtly fortify behavioural norms that differ from
those of mainstream societyis with the benefit of hindsight, Bourdieu, the responsibvigfeel
to future anthropologists and, importantly, the licence graoyetMeToo, thatve now reflect on
‘the field” of ‘fieldwork’.
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1INTRODUCTION

Consider the unnerving picture Malinowski (1922, p. 4) paints of entering the field, and accept

his invitation:

Imagine yourself suddengetdown surrounded by all your gear, alone on a tropical
beach clos¢o a native village, while the launch or dinghy which has broyght
sails awayout of sight.... Imagine further that you are a beginner, without previous
experience, with nothingp guide you and no orte help you.... Imagine yourself

then, making your first entry into the village, alane
Now imaginesyothare a young woman.

Malinowski did not give his advicen the understanding th#t would be taken upy
women, let alonén large numbers. Emergirms a commonplace, institutionalised, academic
pursuitin the.last.century, the practice of fieldwork developsca methodology primarily
undertaken (and.oversedmy men. This has no doubt changed, and indeed it®goals and
practices have“been reinventatl crucial juncturesby pioneering women, some of them
Malinowski’s-contemporaries. However, the methodological characteristics of ethnographic
fieldwork—which'include isolating the initiaie anunfamiliar social environmeirt which they
typically have limited social capitatemergedn a context where the vast majority of students
were male aneh which there was likelyn uneven colonial (or postcolonial) relationship with

the host community.

Bronistaw Malinowski is often depictedas revolutionising the methodology of
anthropologyasmovingit off the armchair or verandah. Malinowski himself outlines the rules
of successful’ethnographic research, includingting oneself off from the company of other
white men, andsremaininig asclose contact with the nativaspossible’ (1922, p. 6)He gently
chastises that althougthmay be temptingp seek‘refuge’ in a ‘white man’s compound’ (1922,

p. 6)in times of illness or boredom, only full immersionvillage lif e will resultin rigorous
ethnographic dataAs his personal diaries show (more on that below), from the very beginning
this field relation was alwayanidealised trope better realisgdthe recounting, but a powerful
one nonethelessyrparticularly fdas contributionto anthropologists’ professional reputation.
Malinowskindescribes fieldworlas unsettling, uncomfortable and hard, but a prodesse

enduredn orderto become a legitimate practitioner.

Done properly, fieldwork involves potential initetbeing separated from the group,
shedding their novice skin and transforming themselves (Goodman, 1996; Wengle, 1988). The
liminal period of fieldwork is, accordingp anthropologist lore, do or die; failute ‘do’
fieldwork successfully virtually extinguishes any chance they might fabecome‘proper
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anthropologists’ in the sense embodied within the professional habitus. Undergraduate classes
are peppered with the identity-forging fieldwork tales of Malinowski, alone on the beach, Geertz
(1973) (and his wife-if sheis mentioned), running from the authorities a#iaillegal Balinese
cockfight, and perhaps the thrilling experiences of misty-eyed educators. While genarftions
feminist, Indigenous and people of colour anthropologists have troubled this romagoains

firmly embeddédn disciplinary training. Graduate students of all genders are still encouraged
to immerse themselvas their field site, making connections, securing informants and gaining
confidencesso that theycan both pierce the social veneer of their target community and be
transformed. The imperative persists despite the emergence of new methods and siéess, such
digital ethnographies, and new challenges-person fieldwork, suclstravel bans and the
global pandemieiDoing fieldwork; write Gmelch and Gmelchremains a rite of passagen

anthropologysturning graduate students imefessionals’ (2018, p. 2).

In this papemve explore the idea cthe field’ in the context of anthropological training
in Australia,in light of the #MeToo movement and other discussions that teeekallenge
heteronormative sexism, sexual assault and k&peargue that the liminal space of fieldwask
still tacitly regardedoy thosein the academy-and neophytes themselvesas onein which
contemporary debates and developments around sexual and gendered propriety are8idelined.
argue thatithis'places female, trans and non-binary PhD studéimésfieldat an enhanced risk
of sexual violenee’' compared their male counterparts. Our experienassnthropologistsat
different stages of career inform and reinforce these pdifesake the opportunity and courage
providedby the #MeToo debatds challenge academic programsAustralia (and elsewhere)
to explicitly address this potential risk women (cis and trans) and LGBTQI students, who are

also variously racialised (Bergtal., 2017)aspart of their preparation fothe field’.

The papeis;,notanexposé of poor, misguided, entitled or criminal behaviour. Certainly,
misogyny pervades anthropology departments, conferences and classrooms,Adtralia
and abroad«(e:g=*Dorn and Klein, 2018), though arguably no more or legs ttiaer domains.
Rather,in this papemwe focus on the field and fieldworks a domain that continude be, as
Gmelch and™Gmelch suggestsymbolically and emotionallyladen” (2018, p. 2) for
anthropologists, and the implications of this disciplinary fetishism for neophytes that are relevant

to the #MeTo0O narrative.

We are interesteth the construction of the fieldsa discursive, symbolic terrain, with
its own laws and normdn Pierre Bourdieu’s sense, fieldworks part of the illusio of the
profession, meaning that anthropologists ‘@ken upin the game’; true believersn the self-

evidence of the rules anith the necessity of not only the speilprofessional prestige,
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employment, money-but also the value of the pursuit (Bourdieu, 1990a, p. 195).

Beforewe continue, leusbe clear about thisaper’s placein a literature thais rich with
productive, feminist critique of outiscipline’s assumptions about fieldworkVe write after
decades of work inspiringo much more than the classic archetypal fieldworker, expressing
many moreswayso bein the field (Behar, 1996; Boellstorff, 2008; Gibson, 2019; Walters, 2020,
p. 34). We also write after a proliferation of work demonstrating the importance of training
graduatego better anticipate the nuances of the field (Isidoros, 2015; Klof3, 2017; Sharp and
Kremer, 2006; Schneider, 2020), and reflecting on negotiating fears of vielbote
experienced and.anticipatedn the field (Moreno, 1995; Morton, 1995; Williams, 2009; Clark
and Grant, 2015;/Krishnan, 2015; Huang, 2016; Gibbons and Culotta, 2016; Scheper-Hughes,
2016; Berryet al.},2017), and charting the culture of blame among anthropologists when a
researchers assaulted (Schmerler, 2017; Steffan, 2017). This liter&ureh and instructive.
However, these Insightful and important reflections on fieldwork have been largely ghettoised

within the cannon, unabte decentre nearly a centusf Malinowskian romance about the field.

The problemaswe see it,is with the ongoing enchantment of anthropologists with the
power of thesfield"and what this belief convinces our discipineacrifice or excuse. While
#MeToo has'given voice® many who have experienced illegal or immoral behaviguhose
in their faculty or field site, these same people are nonetheless betmédbaliefin fieldwork
as the keyto ‘becoming’ an anthropologist. What tends be called forin vagueor overly
bureaucratic terms (Schneider, 20&d)eldwork of a better, safer kind, rather than a questioning
of fieldwork itself.We are not proposintp do away with our principal methodology. Rathee,
suggest that the radical changes sobgteminist anthropologists, which have thus far eluded
the discipline, may be beyond the capadfythose bewitchedby the illusio of the fieldof
anthropologyto.the ‘tacit recognition of the value of the stakes of thene’ (Bourdeu and
Wacquant, 1992, p. 117)his papeis an attemptto disrupt this illusioby challengingt atits
source, usingselassical, canonical anthropology theory. What #MeToo allow#i®cordoning
off of the micro-aggressions, behavioural transgression and criminal violations of everyday
sexual violence;"and for a clearer focus on the taken-for-granted disciplinary scaffolding that

servesasa crucible forsomuch unspoken trauma.

In what foellows, we outline the background of the #MeToo movement and the
opportunityits tractionin mainstream discussions affords anthropolmggonsider the nuances
of vulnerabilityin our exclusive domain: the fieltVe explore relevant threadls the history of
fieldwork; andwe share more of our own personal experesaf sexualised discomfort while
within the ‘professional crucible’ of the field (Gmelch and Gmelch, 2018, p.\®e concludeby
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considering alternative sources of innovatiorhe discipline that do not rely on those already

suspendeth anthropology’s own webs of significance.

Author #3

I met Joseph through Ella. EHaone of those wonderfully connected, effortlessly efficient and
helpful people, who introducedeto many peopleén my field site—got meinvitedto a lunch at
Joseph and his wifé;ifi ’s, house with members of their church. | went, stageduch withmy
hosts, and some weeks later was invited for dinner again. Afield friendship formed and | began
to see Joseph and Fifi more regularly. Soon after that, meetings with Josefpfom being
social andn companyto exclusively with Joseph, often &dsepi’s behest, and often for hours,
with Joseph/directing the conversatibte sought the audience-ship | providecur meetings
through daily.phone calls and messages through texting appsmydidstto keepup. | told
myself | should be grateful for suchailling informant’ andevenas our conversations angled
off, seeming sadically tangenti&d my research, | searched for the connections. | treated what
felt like an wunusual interpersonal dynamic (which now | consider somewhat \&)ead
somethingto/understandMy fieldnotes from these times are dotted with guilty admissions of

strain.

Eventually, circumstances escalated and for a range of reasons, some ,coomé&ex
straightforward, | grew too uneasy witbseph s expectations aheto comfortably continue our
contact. After discussiniy with my supervisors, | told him | would no longer be replytodis
messages or.continuing set interviewslt was a resolution | am still conflicted about. | do not
regret the line"lxdrew, but parts wie feel that drawingt at all was the act of an unkind,

ungrateful, selfish, foolish anthropologist.

Below, wepreflect on such vexed field encountergendered and coercive, yet
ambiguous and.fraught with interpretive latitudand the light that our current political moment
may shine upon.them, and therefore the practi¢eldwork more broadlye ask,in the wake
of #MeToo, what formerly unarticulated things have become publicly legible? Westhdd

articulation say about the field relation more broadly?

2. #METOO

Reflecting established themesfeminist and queer literature (Vakulenko, 2007; Davis, 2008;
Rahman, 2010; Carastathis, 2016; ldilal., 2016; Coombs, 2017; Lee, 2018; Johnston, 2018;
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Olsonetal., 2018), the #MeToo movement deialghe ambiguous and the intersectional. The
term, though coineth 2006by US activist Tarana Burke, was popularigadOctober 201'by
actress Alyssa Milanan respons@o widespread allegations pfedatory sexual assault against
high-profile film producer Harvey Weinstein. Milano posted on Twitti€iyou’ve been sexually
harassed or/assaulted writee too” asa replyto thistweet’ (Milano, 2018)In the coming days

the hashtagwasyshared millions of times on social media, including Twitter, Facebook and
Instagram (CBS«News, 2017). The #MeToo hashtag has beerousdel, and eventuallio
represent, mostlywomen’s experiences of inappropriate sexual condogt mostly men,

particularlyin‘contexts where intersecting power dynamics undermiungen’s agency.

The movement includes but has tendedtadbcus on undisputed casetrape, what
Susan Estrich h@as ironically calladal rape’ (Estrich, 2007), definedsbeing perpetrateby a
stranger, often a‘socially marginalised (e.g., homeless, drug-addicted) man, despite vocal and
physical resistanday the person being raped, and using such violasteleave lasting visible
damage (see also di Leonardo, 2018). Asshylitsarginalised strangers already have discursive
traction, but #MeToo has opened a broad public space for discussion of the grey areas of
behavioural proprietin sexual and sexualised engagements. For many, particularly women, this
discussion has been liberating and empowering, allowing exploration of hitherto unspoken
experiencesranging from uncomfortable exchanges, micro-aggressiecal]s and arse-grabs,
to coerced, forced, transacted and unwanted sexualtastthis heterogeneity of struggles, and
their newfound legibility withinan emerging public heterodoxy, that allowstasn turn re-

examine the_orthodoxyf anthropological fieldwork.

One of _the more controversial of these accounts, for example, was published on the
website, babe.net; and described the experience of a (non-celebrity) womanGratledwho
went on a date.with celebrity actor and comedian, Aziz Ansari (Way, 2018). The pair had dinne
and, upon.returnintp Ansari’s apartment, engagea some sexual actGrace’s experience was
one of intensesceercion, and she later ceangew it assexual assault. Ansari was apparently
unaware ofsrace’s lack of enthusiasm, despite her giving him both non-verbal and verbal signs
that she was*feelingforced’ into sexual activity she did not want (Way, 2018). When she
confronted.him about her experience of the evening he apologised, and later issued a public
statemenin whichshe claimedtb be‘surprised andconcerned’, concluding, 1 continueto support

the movement thas happeningn our culturelt is necessary and lorgerdue’ (Way, 2018).

This case highlighted the palest of grey areas of the #MeToo movement. The starkly
different experiences of Grace and Aziz, one of assault and the othemgfetely consensual’

(Way, 2018) sexual activity, fuelled already flickering pockets of backlash againsbteenent
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(ABC Australia, 2018; Cohen, 2018; Merkin, 2018; Pipyrou, 2018; Rubinoff, 2018), but also
brought public scrutinyo bear on the nuances of consent, power and misunderstanding formerly
submerged in mainstream discussions of assault and harassment. (Nuances all the more relevant

in the context of anthropological fieldworkswe will describe.)

In thissway, the #Me®0 movement has shifted the critique of dubiaunsambiguous
gendered interactiorfsom feminist and queer circles and into the mainstream of public debate.
The most recent iteration, beginning with theal’ hashtag launchad 2017, was promptelaly
eventdn theWS entertainment industry. Since then, memloésrange of industries have come
forwardto disclose incidences of sexual impropriety, primasijysenior men, and embarked on
nuanced self-reflection about the institutionalised practices that supmofidil to challenge—
these behaviours. Correlate hash-tags include #aidtoo, #churchtoo and #metoomilitary.

Anthropology*has not escaped some self-examination.

Another cagnate hashtag, #hautalk, has become a metamysome circles for
anthropology’s.feckoning with these questions of power and impropriety, particularly between
senior men and junior scholars. Referencing the publicatian open letteby former staffat
HAU: JournalofiEthnographic Theory, the controversy added anthropakagylisciplineto
the discussion (Fhe FormetAU Staff 7 2018). The letter was primarily concerned with the
behaviour-ef_former HAU Editom Chief, GiovanniDa Col (hereafterGDC’). Originally
written in lates2017, the anonymous authors identified theicarious positionas graduate
students and early carestholars’ as the reason they did not release the letter for some six

months. They preface the eventual relezdbe letter:

Things have changed since théve are nowin the era of the #Metoo movement.
People.are more aware than eskthe critical importancef believing survivors—
suyivors and victims of misconduct, harassment and abuse more generadly. (Th
FormerHAU Staff 7, 2018)

The accusations againGDC are not explicitly sexuah nature. Butas notedby the
former employees of HAU, the #MeToo movement has given licensarvivors and victims
... moregenerally’«sThe publication of a Shortcuts SectionHAU just months after th&DC
scandal emerged, which framed the delbatéMeToo: #MeToois little more than mob rul#
vs// #MeToois a legitimate form of social justit (Pipyrou, 2018) further tied tH¢AU scandal
to broader discussions about power and precaritpntemporary anthropology, many of which
occurred via online social media channels and whisper networks. Whileish&re from
consensus the discipline about how (or whethés)address allegations of impropriety or abuse,

#MeToo and #hautalk have made waves and béguoear fruitin the form of more robust
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policies with respecto sexual harassment and assault and the mobilisation of netabrks
solidarity and support (largely featuring ECR scholars) around those who do speak out against
abuses of power. And yet, this discussion hastyeixtendto our methodological training,
despite the myriad relationships of power, misunderstanding, and vulrtgriddaiticrisscross the

field.

Author #4

In 2017, when the Harvey Weinstein story broke, and every day more andunerenen were
revealed as perpetrators, | found myself alonkapan, wonderinig | had just made a horrible
mistakein securingmy personal safety. A few days previously, | had maeed new city and
into the spare/apartment of an informant who was higimugp company with which | was
conducting research. This man had previously treamedto lavish meals at exclusive
restaurants, concerts and train tickets. The penthouse apartment was ownedipaisy, but
was now minesrent-free for three months, having previously beda \&titing international
artists and researcherdn etic view on this generosity might sound immediate warning bells.
But living and workingin Japan, | had become usidacts of extreme hospitalitio people
taking offence'when | trietb pay, and making extraordinary effottewelcomemeto their city.
This was part of Japanese business culture, part of the field thatsuppssedo learn and
understand..And Japan was suppdseoe a ‘safe field. As other PhD students went through
first aid courses and war-zone safety briefings, | considayddck at the promise of good food
and high-speed internet, and escaping the street harassment | expenéustcalia. But the
Weinstein allegations threwy situation into a new light. After hurried conversations with
colleagues and friends, | moved into a new apartment, at the cost of $2000 al cmmtihued
working with thesman duringiy research, and | now doubt that his intentions were anything but
hospitality.l-am.still not sure | made the right decigmmove, but this was the cost of being a
woman and havingp worry about the jusin-case. Cruciallyit was the thing that | would be
blamed forif something weré¢o happen. Somewhere along the linemy anthropological
training | learned that good fieldwork meafsying yes’. But I'm not sure | have forgiven

myself, as.afesearcher, for choodimgay no.

At this pointwe delve deepemto what Author 4 means when she sagamewhere
along the linen my anthropological training | learned that good fieldwork meéaaging yes™”.
In the context of the revelations about Harvey Weinstein and the #MeToo movement, the

potential implications of assumed consent contained within‘yles, and the complex risks,
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social expectations and cultural capital that accrue ftoare viewedn a different light. Here
we enlist the helpof Bourdieu and Turner (whose influence on anthropological fieldwork
persists)to better understand the cultural conditions of (ienr’?) learned‘disposition’ that
saying yes—even against gendered embodied knowledgaves the wayo better fieldwork

andto being/a better researcher, and a better anthropologist.

3. THE ‘FIELD’;AND OTHER TOOLS FROM BOURDIEU

The habitus—embodied history, internalizexsa second nature asd forgottenas
histary=is the active presencef the whole past of whiclit is the product.
(Bourdieu1990h p. 56)
Bourdieu describes thidabitus’ asa system ofdisposition$ (Bourdieu 1977, p. 72, original
emphasis). These dispositions resulthe tendencyf individuals, or groups of individualt
inhabit modes of thought or behaviour that occur with regularity within a given conteit]dr
Bourdieu regarded a fields a delimited social domain characterideg particular norms of
exchange and_behaviour among actors. Actors acgtir&arying degrees of refinemental
‘feel for the game’;"a sense ofhow it is” or ‘how it is done’ (Shusterman, 1999, p. 22) thsit
very difficult'te articulate. Accordinglyywe needto consider the mind and body alikebeing
the repositeries of knowledge. Bourdieu calls this embodiment of knowlédds hexis
(Bourdieu 1977yp. 87, original emphasis). Practice theorists like Bourdieu feel that many cultural
(social) facts are evidemt the mannemn which individuals move through spaé€ar. rather, how
they intuit meaning from this practice and how this understanding informs subsequent practice

plus a more general metaphysical understanaiirigeir world.

The feel for the game requires that | consider not onyhoughts and actions but also
the context offield” in which lamacting. Agents continually read the signs and are disgosed
adjust thesstrategies with which they engate specific logicof a givenfield’ (Postoneetal.,
1993, p. 6)-"Each fielss imbued withits own ‘illusio’ or an unspoken interesh the game, the
anticipated behaviours and dispositions (Bourdieu, 1990b, pA6@ourdieu explains;each
field calls forth-and gives lifeo a specific form of interest, a specific illusastacit recognition
of the value'of the stakes of the game a practical mastésrofes’ (1992, p. 117).

Those whohave no access to, inteirest recognition of a particular field may be baffled
by the illusio of other groups of people, or nmagicompletely unawaref the seof principles
and norms they presume. Anthropologists spend their lives ttgimgtrapolate the rules of
unfamiliar fields. Others palttle heedto the rules of outsiders and interlopers, sometimes

interpreting thoséoutsiders’’ actions accordingp local conventions. Heidegren and Lundberg
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(2010, p. 12) explain that

A philosopher's investmetih the game-many years of studymay be incomprehensibte
outsiders. Why invest time and effant a project that does not guarantee any material returns
whatsoever? However, thisa question of the uninitiated.
The investmentin ethnographic fieldwork, asn essential component of the field of
anthropologyis part of the professional habituBo be an anthropologisis to be investedn
fieldwork. ‘Illusieis/anillusion onlyto those outside thield’ (Heidegren and Lundberg, 2010,
p. 12).

When_ students undertake fieldwork they move into a new field or set of fields, and they
attemptto extrapolate the ruldsy which others play the game. However, they bring with them,
in their body hexisjn their habitus, their disciplinary illusio, a sensethe rukes of doing
fieldwork that are only recognisduy othersin their class—other anthropologists. Bum the
field, ideally far from other anthropologists, the social illusighe illusic—is theirs alone; their

ritualised liminality has littléo no meaning at all within their host community.

In anthrepelogy departments, those who have not yet gotiee field are regardeas
uninitiated, untested, while those who return frenecessful” fieldwork are afforded (and often
demand) a degree of seriousness, legitimacy and even authority. Anthropology PhD gtudents
through a liminal stagén a temporal sense: pre-fieldwork students are generally found on
campus; they-are secludedhe field for a period of time, out of sight of the remaining academic
community, engageth something transformational; upon their return they are reincorporated
into the group with some celebration, typically accompahiedine and war stories (Gmelch
and Gmelch, 2018). PhD students who have not yet ‘gotigefield’ are regarded, more or less,
with affable ‘indifferenceby all but their supervisordn departments large enougi boast a
cohort of graduate students there may be a culture of mutual support, oriseese
comradeshiprandgalitarianism’ (Turner, 1969, p. 121}owever, even among those who
perform therelative equalitf all students vis-a-vis the departmental staff anthropologists, there

is anawareness of those who are back from the field, and those who have not yet gone.

Before PhD, students can come back from the field, ibé¢he expectation that they will
gothroughta period of sufferingWar stories’ requireat least one battle. This necessary, says
Turner (1969, p. 97fLiminality implies that the high could not be high unless the low existed,
and he whas high must experience whitis like to below’. He saysof the neophyte’Their
behaviouris normally passive or humble; they must obey their instructors implicitly, and accept
arbitrary punishment withowomplaint® (Turner, 1969, p. 121). Butowness’ is experienced

and anticipated differenthpy different individuals and classes of peodie.the context of
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broader society, whichis a patriarchal one, women expect, anticipate, tolerate and even
internalise a degreaf devaluation. The material realiythat women and non-binary peopte

all societies are far more likely experience gendered and sexual violence than cis men. Students
thus departo experienceélowness’ aspart of the sanctioned ritual that will transform them into
someonenho'is. ‘high’, with different expectations of whdtis to be ‘low’. Sending students

into any fieldwork, situation with the expectation that they must stdfeome extent, without
carefully and explicitly exploring exactly what that might mean for some of them, should

longerbetaken for grantedsa ‘rule of thegame’.

PhD students arriv the field with a box of blank notebooks and a huge amount of
pressure on'thenw succeed. The only thing dois to go out into the field and start building
meaningful and trusting relationships with anyone wahwilling (e.g., see Clark and Grant,
2015).In short; they are instructed ‘say yes” asmuchaspossible. The varioudow to’ guides
to ethnography instruct studernts‘do astheir hostslo’, ignoring the rules of their own society
in which some behaviours may be regardeadllegal, immoral or simply disgusting (e.qg.,
Hendry, 2008, p. 2; Strang, 2009, pp. 4823; Gmelch and Gmelch, 2018, p. 15). They are
mindful to listen;.@bserve, learmo model with their bodies and their language those they are
seekingo understandt is not hardo see how young, often unmarried and childless, sometimes
foreign (oratleast'notlocal’), typically unaccompanied, friendly women, who are enthusiastic
to hear all aboutdocal views on the world, may fall preindividualsin that society who wish
to do more than share their story. Masthropologists’ informants are nan a liminal period
themselves, . and nor do they have much (if any) appreciatittve symbolic importance of the
ritual position of the neophyte, precisely becatigea ritual of anthropologists. The fieldworker
who goes out into the field, on a keen questarn, maye met withmore than they anticipated,
including marriage proposals, invitations for sex, or hostility basgdalousy, rejection or
resentment. They may also encounter more serious thoe¢hesr safety, particularly their sexual

safety.

Our emphasis heiis not on the behaviour of women, men, fieldworkers or field friends,
strangersr acquaintances. Rather, our fogsi®n the relationship between the ritual stabfis
fieldwork inanthropology, and the depressed levels of personal discomfort that PhD students are
enculturatedjn breader Australian societyo tolerate dueo their gender (though, of course,
class, sexual orientation and race complicate this further). Because critical understandings of
power, taught and enculturatedanthropological traininggngageso poorly with possibilities
of gender-based violenae the field, male students, too, begin fieldwork ill-prepacedeckon

with their positionalityin encounters from everyday sexismmdomestic violence. The final
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reflection from Author #2 opens these dimensionthe gendered blindspats anthropological

regardof fieldwork.

Author #2

It was Sunday afternoan the park. | stood on one side of a folding table, ladling séaipach
person filed past the other side, | asked whether they wanted soup, saladrldessert. Most

of them were_homeless. Some of them locals, like the army veterans with PT8B,omt-of-
work fishermen. Some of them migrants, like the Mexicans who work constructisaday and
sleep underthe viaduct at nighitn my side were three or four members of our informal soup
kitchen.On thissparticular nightwe were all white, housed and university educated. Thismwas
the first year oimy fieldwork on homelessness Seattle. | was twenty-six, and excited about

‘backyard ethnography .

| askeds:one man what he wanted, antiroken English, with a cheeky grin, he pointed
to Alicia, standing beside mél’/l take her, he said. Across the gulfs of class, race and nation
that separated his side of the table from mine, this was ostensibly an olive brantb:nman,
he assumedve both appreciated a pretty girl and/awrmless’ joke—that reduced heto an

object of exchange.

Awkwardly;l redirected the sexismou 'd haveto ask her about that] laughed,‘and
I'm pretty/Sureshes’s not on thenenu!’ Alicia didn’t see the humourYou do not talkto us that
way,” she said. She paused, stood tall, and toldrimer most withering tone that his behaviour
was inappropriate’/ 'm sorryma’am,” he said, looking down and adopting the deferencgoof
many of our diners. Alicia remained unsettled after he lettsk 't preparedo respondo either
of them.

Afterwards, | thought Alicia had been a jerk. | thought | knew who was \aiteror
privilegedin that moment. | cdd only see a white, sheltered activist overreacting and putting a
homeless persenyof coloumr his place. She could only seéthought—a generic man making a
sexist joke. Needled®s say,it’s more complicated, althoughtook too longto realise: there
were perhapsfour us on one side of the table, and dozens of able-bodied meottwar finean
otherwise empty park, we@kand week outds a tall, relativelyit man, | had never experienced
that as a threat. Nor catalogued the potential dangers that sumeumany public space, as
somany women ddn that light, there was far mote Alicia’s uncompromising assertion than
self-righteousness. But | had taken only the most rudimentary heuristianetithzze field’ to
understand the landscape of identity and paweavhich | was working. | had at no point been
forcedto think about vulnerability-neither mine, nor that of the people with whom | worked
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alongside-on a continuum of sexual harassment and assault: a blindspot, moreover, neve

covered in any afy ethnographic training.

The ‘field’ in play herds revealedo encompass a complex web of power relationships
that are not capturday the ‘field” of a youngethnographer’s anthropological illusioOf course,
discovering (these complexitigs precisely the point of fieldwork. Yet th&udimentary
heuristics’ of his methods training risked masking them behind received assumptions about
vulnerable and privileged research subjects (e.g., homeless, migrant versus white, housed,
university educated), and failet situate thefieldworker’s own gendered privileges and
blindspotsn the,scenéle close with the question of how and from where such inherited field-

relations might/be disrupted.

4. CONCLUSION

Beneath even the most gritty, wry, candid depictions of fieldWierkhe minutia of social
exchange, contextualised within structural inequality. While Malinowski captured a
methodologically linnovative approadio fieldwork in his detailed and open account of
participationin dayio-day village life, the posthumously published diaries otim® in Papua
New Guinea reveal something more complex. A Diarythe Strict Sense of the Term
(Malinowski;»1967) depicts a darker, more vulnerable image of Malinowski negotiating the
gendered complexitiesf being a young, privileged white mam a tropical paradise under
colonial rule: The.diaries refer casuaitlynumerous sexual interactions with local women, and
while all of these dalliances were seemingly consensweaheed only think backo the very
different accounts of the date shalBdAziz Ansari and Grace’—one of a mutually enjoyable
encounter, and onef sexual assaultto recognise that filters of powean produce wildly

different images of the same event.

An idealfieldworker, accordintp the guidelines developed and articulatedthe first
half of last century, should be immersedhe field, embrace new and perhaps uncomfortable
practicespe malleable and deferetd local customsin Malinowski’s case his genderhis skin
colour, his nationality, his political connectierput himat a relative advantage gendered
interactionan the field and made such openness a relatively safe option. Had he been a female
fieldworker, however, he would have arrived jastnexperiencedh the local customsswell
as being compelledo negotiate a version of patriarchy that disadvantaged-gerhaps
dangerouslygo—in unknown ways.

The field vignettes threaded through this paper are not intdndgtbck. Indeedif is
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their banality that makes them relevamtthe context of other #MeToo-inspired discussions.
These stories tell of everyday transgressions that are experiepeeamen, not onlyn the
context of ethnographic fieldwork, but all sorts of industries, environments and pursuits.
Typically, these incidents remain unnamed. A middle-aged man hitting on a yownganin

a pub or a_park and being turned down without incidenardly a headline-grabbing story, and
is certainly net"a‘erime. Thers a sensé which this generic storg unnameableto articulate

it would beto demand its importanda a way thais not easily reconciled with the stark legal
definitions that accompany criminal sexual assdulvould beto ‘make a mountain out of a
molehill’, to"“overreact’, or evento draw the charge of intentionally misrepresenting the
seriousness of the situatitmlaunchanattack: playing the victirm orderto actasthe aggressor.
Anything ‘less.than’ ‘real rape’ (Estrich, 2007) majpe opento interpretation, misunderstanding
or denial. For exampldgn an email to an undergraduate student who had accused him of
inappropriate conductan anthropology staff member formerly employbg an Australian
sandstone university wrotd, wonderif you are making too much drama from 1 hour waen

old guy hit on you and you politely turned hdown’ (Dorn and Klein, 2018).

In the story.of Grace and Aziz, while she did not run screaming from his apartritest
nearest police stationhedid cry all the way home. While she feltsome level that she had
been assaulted;'she sought insight from multiple friemee attempto articulate the evenn a
way that was betlrational’ and concurred with her feelings of violation. Likewise, while the
former employees of HAU wrote their open lefteDecember of 2017, they did not publicise
for another six months because they feared they would not be taken seriously, that the complaints
they had could be explained away within the dominant narratiwich they were structurally
subordinatég GDC and expectetb tolerate some level of discomfant orderto progress their
careers. Similarly emboldendady the #MeToo movement, our reflections on the gendered
dangersf fieldwork are not novel, but they at@ be readn an emerging context where such

reflections are taken more seriously thathe past.

In the introductionto the English edition of Masculine Domination, Bourdieu warns
against theintroverted revolt of small mutual support groupsiowever necessary these groups
may bein the"vicissitudes of everydayruggles’ (Bourdieu, 2001, p. viii). His poins notto
dismiss such mutual support groups, a category of political resistandgich he may have
included #MeToo0, bub expand the projetb include a more politicised struggle that scrutinises
the historical structures that makeseem like differences (and battles) betwaker sexes are
natural. Unpacking these historical structures, says Bouiidiapoliticalactwith the prospect

of lasting chang® those essentialising historical structures. Taking the very differences between
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men and womeras his object, he explainsThis detour throughan exotic traditionis
indispensablén orderto break the relationship of deceptive familiarity that bindsuwsir own
tradition’ (Bourdieu, 2001, p. 3).

Perhapdy reflecting on our tradition of fieldworlwve can hopeto disrupt the illusio
which continueso-hold anthropologists thrall. It may be, however, that the decistoomodify
fieldwork to renderit more sensitivéo gendered risks will fallo those who are not enchanted
by its disciplinary imperative, suchsthose sitting on ethics committees and other university
panels thatjconstrain anthropological research. Anthropologists, whaak¢e in’ by the
necessity of fieldwork, may not be capable of changing the current system precisely necause

are enamoured with the status quo; fetishising fieldwsopkart of our professional habitus..

It need not remain this way. Fields and their rules are not tangible or fixed. Rather, they
are‘historical constellations that arise, grow, change shape, and sometimes wane or perish, over
time’ (Wacquant, 2007, p. 269). The strength of the field itself and theitudas uphold are
influenced by.the field’s autonomy, or‘the capacityit has gainedjn the course ofits
developmentito_insulate itself from external influences ataw uphold its own criteria of
evaluation oyerand against those of neighbouring or intrudiiiyf (Wacquant, 2007, p. 269).

In other words, the dominion of the field relates direttdlthe conviction of those who traverse

its figurative.space, and the recognition of those who nabite edgesWe call attentiorto the
‘deceptive familiarity thatbinds ugo our owntradition’ (Bourdieu, 2001, p. 3) and urge a careful
re-evaluation of our methodology, recognising that this methodology requires collaboration with
those who de not share our illusio.
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